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H IIPOZEITIZH TOY HEIDEGGER XTO
MPOBAHMA THX IXTOPIAXZ

Tegprios T1aTios"

Exomée tou xetpévon etvor vo opovotooel, avodvlel ko oyoiux-
abet guvon T v mpooéyyion tov Heidegger ato mpdfinuo g @omg g
wropiog.! Ta épya Tov otar omolar Bo Paaiabodue efvon ta The Concept of
Time, History of the Concept of Time o Being and Time.* 1o mpdhto uépog
Bo emuyetpnbel plo xataypapyn xow avéAvon twv anbhewy tov Heidegger
no 010 devtepo Bo yivel pio ouvorTiny amotiunon Twv Béoswy Tou ot

6,TL aQopa T QLG TG LoToplac.

I
Abo avayraies TPOXATHEXTIXEG TOPATNPNOELS
lpotod ovvodicovpe v mpocéyyion tov Heidegger ot @iom g
otopiag, Bow mpémet va avapepbolue emtypapuotixd o 3o yaivieyye-

plavée apyés, ot omoieg Bo pog Bonboouy va xaTovonoovpe xaAHTEQO
Tt amddetg Tov.

* 0 Tecdpyrog Hoamde elvon Addtwp Prrooopics,

1. H mopovoioon 1wy Bacwy tov Heidegger oe 6,1 apopd Ty totoplo Bo efvor ex
TV TtpoyRdTev covorTind. [op’ 6Aa avtd, Bor yiver avapopd oc OAx To xaipux
onuela ™G prhocopliag Tov ot oyfon pe TV LaTople Xou Ty oo e, xou Bor xo-
tofantel npoondbein v anotiunom va efvar 6ao to duvatdy mo dlxowy amévav
610 £070 ®ou T oxédy ToU.

2. Hpoxertan xord ospd v T M. Heidegger (1992), (1985) xo (2007). Kat otig
TPELS MEPLITOOELS TUPATEUTIOVIE OTIG OYYALXEG UETOPPATELS %ot Oyt o1a awbe-
YTLRG YEQUOVEXE XEIEVOL.
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Ilpwytov: o Heidegger Bewpel 1 petapuomn wg x&tt améluta guv-
Oedepévo pe ™V ovtoroy UnopEy Tov avbpwou.? Me awtdy tov 1pb-
O TLOTEVEL TTWG B0l XOUTOQEPEL VO ETTOVOITTPOOEYYLOEL TO GUVOAO NG dU-
TG QPLAOCOPLXYG ToPAB00TG, EXXLVEOYTAS OO €va OTOADTWE XALvolp-
YL0 onuelo ol avoAbovtde T pe por eEoAoXApov Qpéoxa pottk. H
Hanna Arendt avagpepbpevy oe autiy oxpiag ) yoivieyyepiovy mpd-
Beon onueidver: «Heidegger never thinks “about” something; he thinks
something».*

AmoiuTor %piowo ylor TN CUVENELD TVG OVAALOYG pog efvot TO 6Tt 0
Heidegger miotedel g 0 SLowEIOROG TOU ORETTOUEVOU LTIOXELWEVOU
amd to ovuxelpevo g oxédng elvan Pevdenivpapog xal QLACGOPIXE
avunapoywydc. Kdéle griocopiny mpoondbeia mov emiyetpel va xo-
TAVONoEL TNV avBpOTLYY TIEOYRATIXOTTA 0Tt TO «TLPOVOULOUY0» onpelo
EVOC OXETTOUEYOL LTIOXELEVOL Efval xat  owTév eEapyfic xoTadixoayé-
v o amotuyio.’

Acttepov: eqv emopévg BEdovpe vau AMAGEOLUE QLAOTOPLXY] OTCTLXY
yovia, étot DoTe va vrepxepdoovpe Tov Peudo-Suiond vToxeipevo xon
avuxelpevo, Bo TEETEL VO XATAVOYIOOLUE TOWTOYOOVR TG TO YO, PWTH-
UE TIS CWOTES EPWTACELS EVOL TIEPLOTOTEPO VXYL &TT0 TO V& TTPOOTX-
Bodpe va amavticovpe oladnrote epwtnom. Q¢ amotéAcoua o Heidegger
oo TNPLLEL g v avBpwmivy TpoypaTivdTTY UTopEl vo Ttpoceyytobet
HOVO UECH LLUG GLYENOUS «EPWTNUTONOYLOG» N oTtotal axoTd Tng Bot éxel
vo oavadelEeL Tov ovrohoyixé mupve g avBpnmivrg Orapkyg (Dasein)
vroopilel de Twg owTdg 0 TVPRvag dev elva GAAog and T duvatdTn-
T Tov éxovpe we dvBpwrol vor Btovpe spwtioetg.t

3. «Metaphysics is not some discipline of knowledge... metaphysics is a fundamental
occurrence within human Dasein»' M. Heidegger (1995), 9.

4. H. Arendt (1978), 296.

5. OMn 1 mpoondBeta tov Heidegger oo Being and Time amooxonel axptBug oto va
KUTOPEPEL VO OTEYHAGPBIGEL T POTLE TOU &1 T «JETRA» TOL LOWELEUOD LTO-
*eévou xat ovuxetuévou, ‘Erot o Piotr Hoffman (1993), 195, emonpatvel mwg
«The subjectivity of the self supplies both the point of departure and the validating
ground for various philosophical attempts at a reconstruction of our knowledge
of the world. One of Heidegger’s aims in Being and Time was to question and to
overcome this subjectivist tradition of modern philosophy».

6. Avtdg efvat 0 Adyog Tou v xataxhelda tou Heidegger oto Concept of Time elvow:
«Then Dasein would be: questionable». ESt) 1 AéEn «questionable» Siatnpel ™y
applonio ™c, onualvovtag 1600 «TEoPAnpating» 660 xow «owTd TOL PTOPEL Vo
Bétet epwthpata» M. Heidegger (1992), 22E.
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Ov Boaowxég amdels g YOIVIEYYEQLOVAG TPOOEYYLONG OTNY
totopia

"Exovtog mévto 010 puaAd pog tig dbo mpoavapepbeioeg apygg, Wmo-
PODUE ETLYPOUUOTIXG VO ouvoiooupe Tig Baatxéc amddels Tov Heidegger
oe 6,TL apopa T PHON NG LoToPLaG, Yol Vo TPOPOBIUE XOTOTLY OE EXTEVE-
0TEEY] AVOALOY] oL aYoAaoud Toug. Me awtdy Tov Tpdmo B pmopéoou-
pe va éxovpe pla eEopync ovvolun Wéa twy dowv o Heidegger umooty-
ptlet. O andeis Tov Aotmdy pumopody va cuvodrabody otic eEng Béoelc:
1) O ypbvog dev LTGEYEL WS AVBBTOPEXTN AL AVTLXELLEVIXY QLOLXY] OVTO-

. Ot Gvbpwmor Tov SMUtovpyoly PE TO Vot UTIEEYOLY KG GVTa TTOL

«ypovixoToLoly» (temporalize) Tov eauTté TOUG Péow TNG LTOEELAXAC

Toug «@povtidagc» (care).

2) Ot &vBpwmor Propoty «owBEVTLXG» Yo UTEPEOLY PUGVO OTOY KTTOXTODY
ouveldnon Tou mpoowmxob-atoptxod Bavdtou Ttoug. H avbphimivy
OrapEn (Dasein) armoxtéd ohoxAnpwtind xou owbeviny cuveldnon tov
E0UTOU TNG POVO 6TaY —XaL EQOOOY— EPYETOL QVTIUETWTY YE TO GLYOL-
po (xou toTopLx6) téAog g (Lotopxig) dmapEhg ™.

3) To Dasein givat «Lotopind» YLt 1 «LoTOPia» XOU 7 «YEOVIXGTTO»
(temporality) etvor ot pévor TpémoL pe Tovg Omolovg UTOPEl OWTO Vo
ATOXTHOEL OTTOPEY.

4) H wotopio Aotmdy eivor oavambamaoto xon astapenxto OANAEVSET) ne
7o Dasein xau 0 @boy tov.’

Xpbvog

O ypbvog yior Tov Heidegger dev elvor avTiMEWUEVIXG %O TOCOTIXA ME-
Tpriowo péyebog, To omolo pmopet vo xataypogel emaxpPie amd omoto-
IMmote «poAdL». 210 BufAio tov The Concept of Time, oto omofo éxovue
Ty e (Ypovixd) ambmelpd Tov vor Siepeuvioet To TEOBANLO TOL YEO-
YOU X0 TG PUOYG TOU, CVOPEPETOL OE TPELS DLoPLTONS XXl SLAPOPETIXOVE
«YPGYOLE»: ) TTOV XPGVO NG XabnueEWOTITaS pog B) oTov YUOLKS YEGvVo

7. H «pton» £3ch Bev éyel T onuascio mov éxet otov AptototéAn. I tov Heidegger
o0 orolog, 6meg éyet 7B emonuavlel, ®paTd TIC ATOGTAGELS TOL and TV THPL-
doouoy) ovrohoyla, 1 QOO £YEL VO XAVEL PE TOV TPOTO TIOU LRAEYOLUE KoL OYL UE
xGmotor Jedopévn «XOTAOTHOT» 1 «ovolox. Etot 1 pban avapépetal 010 «TWE»
®oiL Oyl 070 «Tix.
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(the time of the nature) xou y) oTov xoouix6 xpévo (world time).? Lt ov-
véyeto NG avdAuotg tov o Heidegger armoppimret %o TOUG TPELG TTPOOVG-
pepbévreg oplopoie Tov YPGVOL. LTo %KEVTPO TNG ETUYELPMUATOAOYING TOL
Boloxeton 10 TEOBANUER TOL «TWPE» X0 axpBéatepo T0 TPORANUX TTOL
TEPOLOLALOLY aTOL Ol OPLoLOl Vor aeTAAKODY Qb T Ypovixh ddoTa-
o7 TOL TOPGVTOC,

‘Otov ovouPepbUaGTE 0TO «TL WP EVOL», OVTO TIOL XAVOUNE efval Vo
HATXYORPOVPE OTTAG Uit EVEGTWON YPOVLXY GTLYMY) OTO XAVTPGY EVOG PO-
AoytoV. ‘Otay avopepboote 08 «UEP» f «VOYTO», T SV amopetyoy-
UE TNV OTAY] XOTOLYQOUPY] LLOS OUYHEXQLULEWNG YPOVXNG OTLYUAG, 7] omola
elvar povodiaotaty xat Y autd axablpiot) xo «Bor». ‘Etor duwg o
YOOVOG YLt EPGS Yavel TeAelg TG StoaTdoelg T6oo Tou TopeAlévtog 600
®oiL T0L HEAAOYTOG, EVE) TAUTONPOVO OLOLOOTIXG OTIEVEQYOTTOLELTOL Xawt ]
dL&oToom TOL TUPHVTOG, XUBGE PETATPERETAL OE UL «OTLYY)» Xwplc Pa-
Bog xou xaxbopdTnTo.

Kaewdl yia mv mpdraon mov Ba xével o Heidegger, BéAovtog vou Ee-
Tepdoet T TPOBMLOTO TWY OPLOWGY TOL XPOVOL To omolo éxet eEetd-
oet, elvor 0 AvyovoTivog xon v o] Tov Twg O XPOvog elvat «BLpaTt-
%0g» xon dev umopel vor petpndel avtixetpevind % va oplabel emaxptBee
ue avixetpuevixotg 6pouve.” ‘Etal, o Heidegger emtyetpnuaroroyel agevig
6TL VTS TIOL EYEL TIPWTAEYLXN onpasiar elvat Yor CUVELSYTOTIOLACOVIE TILC
oo Ty avBpadmivy UropEyn dev éyouv onpasio oUTe 0 «avTixetpevindc
¥e6vog» olTe Ta YeYovoTa T omolo TomobeTovue ae ypowrd opilovia,
O AUPETEPOV TG TO TTAEOV XPLOLULO XOLpOXTNELOTIXG TOL Ypdvou efvat dTL
epele, we avbpdmiveg undpEetg mov Pudvovpe Ty Sta pag Ty VmoapEn
0E OUYXEXQULEVES YWwpO-Ypovixéc ouvbixes, elpaote ovroloyxd mpodta-
TebeLiévol Vo «LETPARUE TOV YPOVO» PEéow axptBue Twv Plopdtwy pag.

Edd éyxerton o ) mpdytn xplowy Stupopd touv Heidegger amnd Gheg
TG dAheg mpoanéleteg oplopod Tou eoévou. AuTé TOU YLt TOLG GAAOUC
elvot TOoOTLXG Ot OVTLXELUEVIXS, Ylor EXElvoy lval TEOLGV TNG OVTOAOYL-

8. M. Heidegger (1992), 3E.

9. O {31og ®Gver oot avopopd oToy AUYOLOTIVO XL T1 CUYREXPLUEYY Bewpla ToL oF
6,1 QOPBL 10 «OVYRa» TG QOONG ToL Ypdvou oto The Concept of Time.

10. M. Heidegger (1992), 6E. Otav avagépeton otny avBpwmivy draptn mov urdp-
¥er otopid (o8 ouyxexpyéves x&be popd dnhady ywpeo-xpovixée ouvlfxee), o
Heidegger avapépetat ato «Dasein». Awé ty oy Aotmdv éyet mAvpwe tawtiost
v avBpddrivy Oraptn pe Ty wetoptkdT T
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x7g Aettovpyiag Tov Dasein. Exel wov ot dAior mpooraboldy va petpvigovy
xoL vor oploouy Tov xpévo, o Heidegger Tov avaxaAUDTTEL G OVTOAOYLXY
Astovpyiar g avBpwmivne bmapEne. Me & Adyta: o ypbvog Yo ow-
v dev vploTatar xabeauTol 00TE KAl LTOXELTAL 0 HETPRTELS avTifeTa
TEGRELTOL OTYY ouaiar YLt TN AELTOLEYIR TNG «XPOVIXGTTOS », 1 OTol E-
vou 70 Paoindtepo ovToAOYLXG YapoxTnELoTiré TNg avbpwmivng bropkne.
Ou dvBpwmo eivor mpayuatind avbpwmol, dtay SnutovEyoly ot TauTé-
ypova. Brvouy Tov xpovixd opilovia g drapEng Toug.!

Me avtdy tov 1pémo o Heidegger apevdg mioteder mwg amopedyet g
Toyida TG «aStAoTRTNG» XPovig OTiYUNS, 1 omtolor uTT&EXEL Hévo G-
Baipeto wg onuelo pétpnomg dixwg TopeAbSy, ovotaaTind TapdyY ko Yé-
hov, o apeTépon opilel Tov YPOVO WS «XPOVIXGTNTH» 7] OOl elval ov-
oot orotxeio g avbpdmivyg UrapEng.!? Guowh cuvéyera avThg TG
0éamg Tov elvan v PLhooo@Lxy Tov rpoordbela va emavanpoadlopiost T
OxEom TOL «ElvoL» PE TOV «(EOvo» ato €pyo Tov Being and Time. Do-
Tl axpiPidg oto Evar xou Xpdvog 1 ovtoloyinh; SpaomptétnTo TNe ov-
Bpodmvrng Oropkng xobiotaton amdiute aAANAEVSET] Ue TN LtoTOPIXOTY-
& TN, xabopilovtag xor epunveloviag €10t Tov Yeévo wg éva areubeiog
OVTOAOYLXS TopdYwYo Twy avlpumivwy Biopdtuny xot dpaotpLlothtwy.?

Zuvodilovtog Aotmdy, Oyt «YPévog» OAAG «XPOVLRGTYTO» KAl OYL oLVTL-
®ELLEVIXO PEYEDOG TOOOTIXNG PUOEWS, AN BLopoTinds Kot OVIOAOYIXOG
TLEVOG TG avbpwmivng VrapEne.

Gpovtida

Amé ™) onlypn mOU 0 XPOVOG UETHTPETETOL OF «)POVLXOTOINON» KL
Goot, o6 TN OTLYUY] TTOU BEV WAGUE Yot SESOUEYY] QUOLXH OVTOTTH ARG

{1, «The question of what time is has pointed our inquiry in the direction of Dasein,
if by Dasein we mean that entity in its being which we know as human life; this
entity in the specificity of its Being, the entity that we each ourselves are, which
each of us finds in the fundamental assertion: I am»* M. Heidegger (1992}, 6E.

12. «Not “time is” but “Dasein qua time temporalizes its being”»* M. Heidegger (1985),
319.

13. «We shall point to temporality as the meaning of the Being of that entity which we
call Dasein... Thus the fundamental ontological task of interpreting Being as such
includes working out the Temporality of Being. In the exposition of the problem-
atic of Temporality the question of the meaning of Being will first be concretely
answered»* M. Heidegger (2007) 38-40.
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avtlétwg vio plo Swxpxy) evépyela ex pépoug g avBpwmivyg Lrop-
Ene, Ba mpémet, avtl va PAXYOUUE TO «TL» EVOG TPAYRLOTOSG, VX EPELVOL-
HE VLot TO «Tde» plog xotdotaons O Heidegger emyetpnuotohoyel g
ot Bdomn dmapEng g xpovixomolinong vIAPYEL N «LTOPELOXY QPOVTISH»
(care): o Wadtepog TpbTog Tov oMoto emAéyel %&b dvBpwTog 6TV TPO-
ondBeld touv va dnplovpynoel xat va Budoel Tov eauTté Tov wg LrapEn
evtarypévy o évay DedOUEVD LOTOPLKG YPOVO.

Aey mpbuertor 00Te Yo Bewpnuix évvola obte Yo évay PoAtxd Tpémo
vor TepLypdovpe Puyoroyixd tov eavtd pog. H Puspotinn owth ppovi-
Oo. efvor évag TOAD CLYXEXQLUEVOS TPOTOG VO UTTAPYOLKE WG avBpTLVaL
ovtar elvot axptBudg auTo T0 «THE» TO OO0 OEY TEPLYPAPEL ATALS OAAK
avtBétwg eivan o sine qua non atotyelo g ypovixomoinang xot état Yi-
VETOL TRUTEYPOVE TO sine qua non oToLyelo ™G dSVVATOTTHG TTOL EYOLE
w¢ GvBprmol var BLidaovpEe Tov YOOY0 KoL TV LOTOPXGT T pog.

Edv o xpovog elvor anmAd n dreipn dwadoyy onypy, 16Te nopeAbdy
xoi MEAROY Elval amoxopuéve oo Tov Xpovo. Edy and v dAAn amopa-
atooupe va Budoovue Ty OmopEn pnag we pic Suvapt LoTopLky ovTtdTn-
Te, 7oL Let 10 mopdy g Talpvovtoag pabfuate and o mopeAldy g ko
XOYOVTOG GUYYPOVKS OYESLY YL TO MEAAOY TNG, TOTE QUTA LOG N «QPO-
vT{do» Yyl TNV LOTOPLXY] UG OUVEYELD oG odnYel 010 v dMlovpyioou-
HE udvol pag évay TANEY yeovixd opilovta, o omolog Sev oTaMATAEL OF
pLor avovoto Stadoyr oTLYMEY, 0AAG aoxtd pileg xul OTIS TPELS YPOVL-
xéc OLUTTAOELS.

Edv p&Aioto amopaoicovpe vor avTLUETWTIOOVIE TOV E0WTO YOG KG
éval oxbun REAOG NG «avBpwTOTHTOS», TOTE 0 YPdvog expndevileTor ko
uévet xevdg ovaiog xat dmaptns. H @povtida pog yia ™) povadixétya
%ot Ty avbevtindtnra g OapEng pog elvon exsivy wov Ba pog Tpo-
omopioet Tov Xpévo pe 6heg Tig Staothactg Tov. Otay, yio Topddetypa,
ppovtilovue va xavovpe Gvetpa xor oyEdix Yo T LN pog, 6tav éxou-
pe 1o B&ppog xar To xovpayto va Badicovpe tov dixd pog dpdpo, €xo-
VTOG T Otxd Hag Ovelpa, TéTe 0 Ypdvog elvor HETA POG, TOV TTORAYOLUE
gpeic oL (Btol pe To Vo GLVBEOLUE BLOPXWE EVTOG LG UE TO EVERYTLXS
nog evdLo@époy To TapPeABoy, To TaEGY oL TO PHEAAOV [LOG.

ANog exmtimtovpe oty ampoowTy paliotyra. ‘Etol, enl topadeiy-
pott, ovtl va xotoAafaivovpe Ty Bopky pog g Lovadix, TNV XOTHAO-

14. O Heidegger 70 Snlwvel epponixnd Eovd xou Eover «time is the “how”» M.
Heidegger (1992), 22E.
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Baivoupe w¢ éva axdun pérog wrog opadag (Sev efpaote, Adyov ydpn, ti-
TOTE GAAO TIOPG TO ERGYYEAUX TTOU CiOXOVUE N UEAY prag ebwndtytoag 1
LAY LLOG XOWVWWLXYG OUGBOC).

I'oe Tov Heidegger —xon awtéd yiveton v xopdid tov eyyetpfuotég wov
070 Being and Time— o yp6vog 8ev umdpyel dywe ™ «ppovtidax» xor
«ypovixomoingn» mov xé&fe dvlpwnog mpaypatonoel xébe @opd mov
«mofpvel ™ Lo tov ata YEpLa Tov». ANALE M avBpwTivy UTopEn X6-
vel 10 avbpomivo atoryelo g xou petofdAieton oe €vay ardUy) TOGOTL-
%6 Jelntn, axpBig dmwe n ateAsdTyTy Stadoxh Twv oty Sev elvon
YOOVOC OAAG 1} ovotaaTLey, Expndéwiot; Tou. B3 axpiPdig o Heidegger di-
oy wptleL Tov eowtd Tov and Y LROAOLTY SUTIXOELPWTOLXY] PLAOTOPL-
xn Topadoon.

Odvoatog

Edv 7 ypovixomoinom xat 1 vrtapEloxy] @povtida apxody, cOUQWYo Ue
Tov Heidegger, yia va pog amwodwaoovy évay mhodato xon avbeviixé ypovi-
x6 optlovta, TOTE, Vi v utdpEoupe g avbevtind avBpd e toTopLxég
umdpLeLs, éxovpe TEOTA o’ OAo aVEYXY TN GLVELSYTOTOIMOY TOL ava-
TGTPENTOL (XAl avoryxalov XWEO-YPOVIXE) YEYOVGTOS Tou BovéTov pog.
0 mupHvag g vropELax ROVAdXOTNTAG ko, Loyupiletat 0 PLAGo0QOC,
Botoxetor oto ovaryxaio kol oavaméQeLXTE TPOOWTILXG oG TéAOG. Tt ve
10 Bécovpe 600 To amAK YiveTow: pmopolpe va {Aoovue pLor (w1 ToL vo
noLaler pe 0 v exatoppvpiny dA wy avlpomwy, oAl sipaotes ova-
Yroopévol v Tebdvovpe Tov xxTdOixd pag, Tov Tpoowntxd nag Bdvoto.'

210 onpelo owtd mpénel mAVTWE va Towatel mwe 1 cuveldnromoln-
07 TOL AVOTOPELXTOL XA TEOOWTUXOU Kag Doavitov dev éxet oupPoAxy
7 Ppoyoroyxn okl ot xxivreyyeplovy avéivoy. Avtibétwe, o Heidegger
evdipépetar emipovo va ovadeifet ) Ovuvopixy] ypoviny evétnTor Tou
Dasein. 'Etot, 0 8&vortog €8¢d dev amooxone! 0to vo Tovioel YpLottomixé

15. Onwg onpiPedg Snhodver xar o Jere Paul Surber (1979), 360: «Indeed, for
Heidegger, the covering over of temporality as the existential horizon of Dasein
and the substitution of an indifferent flow of “nows” in its place lies at the very
basis of the failure of the western tradition to raise authentically the question of
Being».

16. O Heidegger xdvet wro extevéoroty ovdivey Tou yiotl o Gdvotde wag dey uro-
pel mapd v elvon pévo o dixde nag Bavatog oto Being and Time M. Heidegger
(2007), 281-311.
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1 potondTyTe g HapEng 00TE enpaTiXg vo OMAWGEL TO @EPd ™G O
PLAGG0QOg LTOGTNPILEL TG «P6VO TO YeYOVS Twg Bar ebdvovye» TPoo-
dtdel awbevtixbtyra xou povadixdtyia oty OmapEy poc. H ovvedrro-
moinom tov Bovdtouv pog pig opotpel xabe SLxotohoyio Vo UTTREYOVHE 6
amEOoLTO Xat P cvbevTing avBpumive dvtor péow aUTAS LG BTOXOAD-
TTETAL WG LROPELOXY] SUVXTOTNTO KO EVEQYOTOLELTOL UE TN «PPOVTION»
pag oxpLBOS To YEYOVHS TG LOVOBIXOTYTAS OGS,

MeAhovtixndtnTo

"Exovpe 70n avagpepbel oty andppupn ex pépovg tov Heidegger oxo-
dvote mpoomdbelag xatavonang Tov ¥poévou w¢ ovaiag. Eyovue oy
ovoADoEL VLot OmOsTPEPETOL PLAOCOQLXE xabe Tpoomdbeln vor ooty
OOLUE OF «YLoTi» Xow TOLOG £ival 0 AGYOG Tou TOY OOYYEL 0TO Y& OVOAD-
el «TPOToVS BToPENG» ovtl Yl «pUan». To Baotxdrepo «mig» Aotmdy, o
BooikGTEPOG TEOTOG VO DTEPYXOVUE «YPOVLXE», ELVOL GYTRS TIPOCOVOITOAL-
OUEVOL TIPOG TO UEAAOV [LOG.

To emyeipnud tov elvor eEonpetind oA aAld aTépeo, xoL TPOXVTTEL
afiooto and ™y mpoavapepbeica avdduon tov. To Dasein eivot Suvort-
16¢ TPOTOG BaPENG, 0 omolog mpolobétel ™) cuvedtomoinoy ™G povo-
OLXOTNTAS KOG O TNV OVAYXY QEOVTIBOG HOG YL TNV LOTOPLXY TROYMO-
Tomoinoy awtig ™G povadixotrog. Avtd, emyetpnuotoroyel o Heidegger,
umopet vo, Yivel wovo edy B€tovpe ouveXg HEAOYTLXG OXEBLY TRPOG TIPXLY-
potomolnoyn oL Pévo QY oTYY TPOOTROELR pog XL T QPOVTION Hog Yuot
awTd, Prdvovpe ToV EaUTO pog g po evialor xot Suvox VTapEn o
*GveL peAdovTixd oyédia, Talpyoviag amopdoets ato Topdy ko Pactldpe-
v 010 ToPEABOY TG

‘Etot 1) «peAovILxéTTO» Elval 1 xoteEoyy WOTTOL TG XPOWLXOTY-
tég pog. O pédovtag elvon n xplowwy Stdotaoyn tov Buwpévou ypdvov
pog.” Kévtpo ot ovotaotindg Soxdg othpiEng g Suvopixig OmopEng
Tov Dasein, 3ev elvar to mopeABév pog olte xov 10 TOEOY pog, Aéel 0
Heidegger, aAhd 1o néAAov pog to omolo pag avayxdiel, x&le @opd mou
XOVOUPE OYEDLAL, VO avadlaTATooLIE YOPW TOL TOCO TIG TPEYOVOES LOTO-
pLXEC amoQAoELS pag, 600 xat Tic Suvatés epuveieg Tov ToEeABévTag

17. «Being futural gives time, cultivates the present and allows the past to be repeated in
how it is lived. With regard to time, this means that the fundamental phenomenon
of time is the future» M. Heidegger (1992), 14E.
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HOG. ZTY] PLAOCOMLA TOL TO «TTPOONUO» XOL 1] YOS TG Ltatoplog eival Tté-
YTOTE O UEAOVTX XpdvO.

lotopta

Onwg éxer 10N emonuavbel, o Heidegger ue o va oploet eEopyic to
Dasein ¢ avbpimivo ov mov (et oe dedopévo ywpo-xpévo, €xet a priori
ouvdoel adtgppnxTa Tov dvbBpwmo pe v totopia. Mot to Dasein, oy
a6 xdfe T GARO, elvon €vag LaTopixdg Tpdmog OTapEng o omolog dev
uropel o xopion oTypn vo Yivel «t3eatog» 1 «Bewpntindc».

Avté Suwg onuadvel e o Heidegger, edv 0édel var avokboet mporypo-
Tixd to Dasein, B mpéner mpdta va pag dwoet T i) Tov PLAccoio TG
wroplag. o ™y axpifera, Bo mpémet va pog TopovaLaoet Toug Tpdnovg
UE Toug omoiovug v avBpamivy totopia uropel v dnprovpynbel kot va Pr-
wlel, prog xan éxel ohoxAnpwtixd amoppider ) QrhocopLxy duvatdtra
optoTinng BewpnTinng andvTnomg 0To «Tix» eivan 1 LoToploL.

H amévon Aotndy mov diver atpépeton oy atov optapd xat xofoptopd
NG 10ToPlaG, 0AAG oYY avdAvaT TG «totopxdTyTag».'® T'ia Tov Heidegger,
7 totopta Sev pmopel va elvon pic, oLdNmoTE, ETLOTNUOACYLXY BLepedVY-
on mov Ho avordwbel oe puor otelpo TpooTdfelor aveEDPEDYE TG «OWOTHG»
totopixvg ueBédov. H totoplor «opyilel xon TEAELOVEL» [E TO «lOTOPLXO.

Iho amAd: dev pumopodue vou eEATILOLUE OF HATTOLX ETULOTYLONOYLRY EV-
votoBétnon g dmotag totoptog, obte pag apxel va Ppodpe Ty xato-
AnAdTepn Suvorty pébodo v va «pdbovue» v totopio. Avté Tov Yo
Tov Heidegger civor 1o mAgov xpiowuo stvon vo xortavoyoovpe T onpaiver
avté TTov xabe Popd opilovpe WG «LoTOPXG».

Onwg oxpifig Aotmdy Bev LTAPYEL «POVOC» XAAL «)(POVIXOTO(N-
om», ET0L X0l BEV LTAPYEL «LoTOPla» AAAL «toTopLxd». E8® evtomile-
Tt 1 TAéov xplotun @rhocopuxt Stapopornoinoy tov Heidegger oe 6,1
a@opd ™ QvoY g wtopias. Katd ™y damody) tov, Sev umopolue vo
npoonabolpe va eEnyfioovpe 1 @don g totopiag pmopodue Gung
avTBéTng Vo XOTAVONooVIE TS 0 TupNveS ¢ avlpdTivng drapng
(Dasein) mopdyet oLVEXWG TV OVTOAOYLXY SUVOTOTYTOL YLor SNALtoLPYLn
LOTOPLXLY YEYOVOTWY oL ouuBaviny.

18. H xopdid Tov emuyerpfipatds tov propel v Ppebel autodora 610 axdiovfo amd-
oroopo: «Philosophy will never get to the root of what history is so long as it
analyses history as an object of contemplation for method. The enigma of history
lies in what it means to be historical» M. Heidegger (1992), 20E.
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Zynuotxd, v Tpooéyyion tov Heidegger oo mpdPAnua g @dong g
totoptog pmopel v arodobel wg eENg: «o ypbvog elvor diyweg vémuor von-
pee Eyet pévo o Tp6Tog oL eMAEYOLUE WG avBpwTva dvTa vor URGEYOU-
KE WG LOTOPIXA GVTO, XOlL UTTAPYOVUE W¢ TETOLR XABE Popd Tov ETTLAEYOL-
ue vo Lovye e Paom T TPOOWTUKES PUC ETLAOYES KO XAVOVTOS TO. TPO-
ownxd pag ayédiox. 'Etol, 10 epdmua; «mola lvan 1 @boY g LoTopi-
og» efvat xevé, eve) owTd Tov Tadpvet T B€am Tov elval TO EPOTNUOL «UIE
Tolov Tpomo fa xatagpépovpe v urdpEovpe avfevtixd wg avipwmiva
LOTOPLKE OVTOL>»

H «totopixétnra» tou Dasein dnpovpyel totopla péow g ypovi-
XOTOINANG TTOL EVUTIAEYEL OVTOAOYIXE oTOV TTUPYVA Tov.” Me awtdy Tov
Tpbm0 Ouwg o Heidegger ovalaotind opller wg avayxatio QLAOGOQLXH TOV
amepy TV Tpoondbela pog ex véov mpooéyyiong oto Bépa Tng toTopi-
ac.”® H woropto ot @rdogopio tov ey amoteiel Bépa emtotmuoloyixig 4
aTtatg Bewpnminfic Tpooéyyiong avtiBétug anoteAel To avayraio Topd-
YWYO TNG «XPOMXOTNTOS» TG avBpdimivng OropEne. Autd €xel wg @Lioco-
OLX0 AUTTOTEAETUO TNV VOYXAOTLXY Xal EX Tpootiov avddelEn tou mpo-
BAnuatog g Lotopiog oe BepeAlwdes ovTOAOYLXS EPLTIUA.

Ze el avdivor, v tov Heidegger 7 totopio ot 1o Bewprmixd
EQWTAROTA YOPW aTd TN QUM ¢ elva TEAEiWE ATOTPOCAVATOALGTING,
StéTt owTd TIOL EYEL oNuOola G ELACCOPLXT Aoy elval va TEPLYPa-
Povpe, 600 To motd yivetar, ™ Swadixaotia péow g omolag 1 yEOVIXS-

o TG ovBpaimivng BrapEng kabiotéd epunth Ty Vapkn xabe Lotoplag,.
Motpa

To tpimTuxo AotV «YPOVXOTNTO-QPPOVTISO-UEAROYVTIXOTTO» OV TLXG-
Buot ot purocopic tou Heidegger tnyv mpoondbeia Bewpntixvg devbé-
™NONG TOU «Tt» anuaivel otopio. Motdletl étol ooy yo uny LTAPEYEL Xo-
véva aToLXElo «ovTiXeLLEVIXOTTOlNoMS» TNg LoTopiag. Kt awtd yrott o @i-
AGo0Qog optlel To Dasein xot ™V LoTOEXGTNTA TOL WG ATOAITLG Uy} Su-
VAUEVR Vo DTEOXELVTAL OE avTLXeLuevixég auvinues xaBoptopob. Autéd nov

19. «In analyzing the historicality of Dasein we shall try to show that this entity is not
‘temporal’ because ‘it stands in history’, but that, on the contrary, it exists histori-
cally and can so exist only because it is temporal in the very basis of its Being»
M. Heidegger (2007), 428.

20. 0 D.C. Hoy pog Stver pua eEolot ko SteEodindroy avdivoy mg Xoivieyyeptovig
npoaéyYiong oto TEGBALe g totoplog PA. D.C. Hoy (1978), 329-353.
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UETPAEL 07T YOAVTEYYEPLOVY] av&ALOY TG LoTopiag Elvol 0 TPOTOS HE Tov
omolo x&be avbpwmivo ov B emtAéEer povadixd vo vapEet, SnuLovpYw-
viog pE TG Tpakelg kot o oxédid tov T Stx1 Tou toTopla.

Hop’ 6ha auTd, 0 PLAGGOPOS OPTVEL XATIOLO WP KoL OTLS «KVTLXELUE-
vixéc» ovvlvireg g avbpomivyg totoplag. Kabe dvBpwmog éxel ) «pot-
pax» (fate) vo (ot péoo o évar GUYXEXQLUEVO XOLVOYLXG-TIOALTLOTLXG-
ebvind meptBaAioy. Avth v polpo, avtd 10 «pepidlo» ToL VoL avixeL Tu-
yofor oe ovTOTYTEG TOL TOV EETEQVAVE %Ol TOV VOTUaTod0TOVY, OmOTE-
Ael xotéd TOV QLAGOOQO TO aVTIXELUEVIXG ovoryxodo TepLBdAloy uéoo oTo
omolo xdfe Dasein 8o xAnBef vo xdver tig dixég Tov 1oTopég ETAOYES,

Axopn ouwg xou edv edw o Heidegger avaryxdletor vor avaryvmpiost
*&TL Tov ovtoAoytxd umepBaivel to Dasein, kot méAL oto Téhog divel o
TeMxd xor opLoTixd dwalopo ™g LoTopuy) ehevbeplag otov avlpwro.
K. avté yrori, 6meg tovilet, xdhe dvBpwmoc éxel 1o améivte eAevfepo
Sueatwpa va evatepyiofel olodvmote and to «pepidta» mou éyeL oty 3t-
Gbeot) tov.

"Etol, yia mopadetypa, évog EAnvog touv 2013 pmopel vo Belfoer vo
uGvel «dtxd» Tov omoLdNmoTe and T SLaBéoiun o LTV XOWWVIXA
«epiStax». Mmopel dnhadt) va emtAéEel va evatepwiobel ) oOyypovy ei-
Ay mporypoTixdtyTa i T a0YYEO0YY EVPWTOIKY TEOYLOTIXOTHTH 1]
oxOuN-oxOpy xor T oyt EAALKY TEoYHaTIXOTTO. AEYOVTOG TIWG
RTOPEL vou «EVOTEPVOOED» oo XoU TNV apY it EAAVLXY] TEOYROTIXOTY-
T, EVWOOUpE Ttwg UTopel, edy to BeAroel, va Badioel ) (w1 Tov éxoviag
g 0ELOXO toTOPKO TTOPARDELY TO 0pXalo EAMIXS TopddeLya, HE TOY
1p6m0o mov o (Blog 10 xaTahaPaiver xou pe Tov TPOTO Tou exelvog fa emt-
AEEEL Vo TO TPAYUAITOTOLOEL LOTOPXA ¢ Stin TOL LoTopiX.

‘Etot, eved xow 0 Heidegger avoryvwpllet mwe dev pmopodue oL avbpw-
TOL VOt (Y OODUE TNV TTPOCWTILXY] [LOG LOTOPLO GE «XEVO» LOTOPIXG opllovTa,
T [OtaL oTLYRY) TOTEVEL TG EYOVUE TOV «TEAELTOIO AGYO» GTO TOLY EU-
PUTEPY LOTOPLXN-HOWVOVKA-OELOXA-TOMTLX-TTOALTLOTULNY]  TTROLYULOITLRGTY)-
o B Sexbobpe wg avoyxalo avTixelpevind 1oTopIX6 0pilovtd pog,

Oo xoTAVONooLPE TIANPESTEPX avTEY TOV LoyLELops, v Bupnbodue
TG YLOL TOV PLASGOQO 7 toTopixy] pog OTtapEy elvon Suvapuixy, eEehoot-
PEVY) SLOPHOG XOL TIPOCOYOTOAGUEYY] GTY)V TROYLOTOTOLYOY], LEAAOVTLXWY
otéywv. Kdtw and avtd 1o mplopa, 1o Taperbov xdbe avlpwmov yive-
ToL 10 eSO WLOG OLVEXOVS KOl UNDETOTE TETEPUOUEYYS ETTOVEEETOONG
xoL gppnvetog. H polpa pog Aotmdy apopd évo Sed0pévo xat avTLXELUEL-
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%6 oLAAOYWS TaPeABOY aTo aTtolo avixovpE, dAAG TowTéYPova we Dasein
OrofTovpe T SLVUTOTNTA —XOIL TOVTOXPOVOL TNV OVAYRT— VoL EMOVOLTLPOC-
dropllovpe SLopxng TS OYETELS O ME BUTO.

‘Ogo o amAd yivetal: to TapeAbév dev pog Tpoodiopilel povoonua-
vTo X0l amoADTeG onttoxpotixd. To mévto efvor Oépa g ixAg pog ep-
unvelag xon aodoxns Tov TopeABGVTOC pag, T0 0Tolo xat TAAL eV oG
deopebel ambivta atov Babud mov mavra elpoote eAeddepor va avabe-
wpnoovpe TG dedopéveg pog ayéoelg pe oo,

II

Me tov Heidegger n totopio xobiotaton évar Suvopxd nedio éxppaong
g avBpdmivng BodAnomg yia Lwh xar GrtopEn. A Bewprrind nedio em-
OTNLOAOYLXYG €PEVVOG LETOTPETETOL OE {wvTavd opllovra twv ovbopdmt-
vov Popdtwy. Axbuyn nepltoodTtepo, avTioTEPer ™) Ypovixh ¢ Tpodid-
fean o amd peréty Tou TopeAdvtoc Yiveton evepytind dnutovpyio Tov
uéhhovtog. O avbpwmog, xabe avlpwmrog Eexwprotd, anoxtd onpovtind
pOAo péoa oe aUTAY %L oy TePLoaGTEEO Yivetor 0 povadindg Snutovp-
Yoc e, "Etot Sev etvar 0 avpwtog Topdywyo g LoTopiog, dAAX 1 toTOo-
pla yiveton 10 mapdywyo g avlpwmivng vropEne.

0 xpdvog otaportd vo efvon éva «Bord» ToooTixd dedopévo now Yive-
T OOV TG YpoviréTtag Tov Dasein. Avtl yio évor orytwpévo mope-
B0v, €vor «OROTEWO» TTOEOY xan Eva MM pékoy, o Heidegger pe v mpo-
O£YYLOY] TOL OTYY LoTopla, TN ETLTPETEL Vo Tpovotaabel wg po Suvarpt-
% EVEOT] XA TRV TPUDHY XPOVIXWY SLHOTACEWY Tov dev oTapATH vor eEg-
Aooetall, Paotlopevn TAVTO oYY TPOsWTLXY, Rovadixy, oavBpwTtivy xow Pi-
opotxn @poviida. Ed¢ 1 totopio Sev eivonr mAov avtixelpevo mpog ent-
omuovix depedwnon: xabiotator Lwvtavd mpoidy ouveyols «eppmnvelng»
£x UEPOLS TOL oVPWTOL TTOL TOAEVEL YL VoL DYULOVEYATEL LOYOG TOU TV
LOTOPLXY] TOL VTTPEN.

Vo avuté axoldyovton «wpoia», xabtg agrivouvy teptdopto oty Loto-
e oEtoTpénEla xoL TV LOTOPLXY] MovadixdTTa xdbe avBpwmov, tov
omolo xot xxBlaTody povadixd dMplovpyéd g LoToplag. ‘Vpws, TEOGWTILXY
pog (o Gyt p6vo) merolfinon elvot Twg THiow ar6 TO EULYOUEVIXE «EAED-
Bepo» medio g yolvreyyepLovg TPOCEYYLONG GtV Ltotopla, EAAOYEVEL 0
xaf’ 6ha mporypaTinde xivBuvog g dMuLovEYiog LOTOPLXWY «TEPETWV».
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Me ot dev evvoodue TV REOYUATINY XOL LOTOPLXY GUYOTGOEN YLO [AE-
pLxovg wiveg tov Heidegger pe tov valiopd. Aev evwwoodye xov 10 LoTopL-
X aSLUPLOBATTO YEYOVOS TG OTOLTLRG OTTOLXOINTOTE EXPPUTS OLUY-
YVOUNG Ao HEPOLE TOL Yo BLTH TOL TNV éviaky.

To Bépa eivon xabBopd prrocopixd xon tibeton byt pe Stdbeon «Tipw-
plag» N anakiwang g totoptxis {wig Touv QLAoaéeon, old wg xoba-
00 Oewpnuixd TpéPAnua. [o ovyxexplpéve: oy QVGALCY TG LoToPLag
arnd Tov Heidegger dev urdpyel movlevd xwpog yia x&mowo nhixd abdotn-
po agudv. H totopla, 6mwg poag ty TepLYpapet, elvat ovTOAOYLIXO TOQ&-
YwYO ¢ Ypowxétnrog Tov Dasein, ywplc T Suvatdtyto xamouag nBtig
eppunveiog e ‘Etol x&be Tt To totopixd dey pmopel tawtéypove vo xpt-
el xar nbud. Ovorootixd, o Heidegger Snutovpyet éva mAvpwe a-ndixd
totopxd medio. Ot LoTopixés emihoyés T avBpomwy Sev xpivovtol «nbt-
x6», xplvovtarl pévo otov Pabud mov elvar «owbeviixéo» xat otov Pabud
TOL TPAYROTIXG EXPOALOLY LOVODLXG ToY xdBe dvBpwTo oL TG *AVEL.

"Etov o Hitler eni mapadelypat dev umopel vo xpbel pe Paon »é-
Totov Bt6 xddixor akLdv. Mopodue pévo vor Tov %plvoupe avopopLxd
KE TO ®QTA OGOV 0 (BLog umdpeae va Yivel auTég TOL OVELPELOTOY XOL PE
T0 ®AT& OOV Ol GUYXEXPLUEVES LOTOPIXES ETLAOYES TOU ToV cEéppaoay
TPOYROLTLXA WG TN HovadtnoTyTa TTov dpetAe va yivel. T va ypmotpomot-
fHoovpe éva axdpn TLo axpodo Topdderypa: évag xaTé ouppot, dohopovog
dev puropel va xpbel 10xd wg TPOG TLG LOTOPIXEG ETLAOYEG TOU VO, OX0-
ThveL x6opo. Mmogolue povo va eréyEoopue edy xon xotd né6co pumbpeae
avbevtind vo Tpoypotonotiost autéd ov o (dtog eméiete we Paoixd Tov
otéy0. Me avtdy Tov Tpémo Opeg sivor €xdnAo e v totopla TodeL vo ef-
vou medio xon NBuxng depedvnong ko Yiveton amAd Tpotdv xabapg Pod-
Anomg, 7 omolo SLémeTor HéVo &6 Ta TEOOWTLXA TLoTeEbW xdbe Dasein.

Edixd 0 20% cudvag amotéAeoe vl XOTOTOTLOTIROTOTO 0AAS xou Lo~
pepdrorto Topdderypor Tov Tod Pmopel vor pog 0dnyhioel awtod Tov El-
doug 1 totopxy) epunvela. Ou palinée dorogovies, tor Pacoviotipra, T
XOAXOTAPLY TV OTPUTOMEDWY GUYXEVTPWOTG, Ol X&be eidoug yevoxTovi-
£¢ avtl vou xptboty xon vor xotoxptfody nitxd, xotéotnoay amAd Wiaite-
EOL TPGTOL 0TV TPOOTIADELN LOTOPLXYG TIPAYROTOTOIYONG TG «ovbevTi-
xNg» OTopEng.

Me oauté dev Sravoobpaote BePaiwe vo ptEovue to Pdpog yior 6ogg
avootdrreg Stampdyfnxoy Tov mepaopévo ouwva otov Heidegger xou otig
améets Tou o ™Y totopio. Béhovye Ouwg va Tovioovpe Tig BewprTt-
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*E¢ OUVETELES TNG avdAvang Tov. O dvBpwrog and ) pla potaler va emo-

VOXTE TNV oELOTIRETELS TOL XAl O TNV GAAY T Ydvel evieiwg dLdtt Sev

LTAEXEL 0UTE Ko 1) Bewprtixn é0Tw JuvaTdTTa PG, 6Totag, g xpi-
21

ong.
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Abstract
HEIDEGGER’S RESPONSE TO THE PROBLEM OF HISTORY

The purpose of this article is to synoptically present and critically anal-
yse Heidegger’s response to the problem of the nature of history. The
article has two parts: in the first part, effort is made to present as fully as

21. Tx g mo overttoypéyy aviAvon teve oty €Aewy e and Ty Lotoplo,
omeog ot opileton xat weptypdpeTon and tov Heidegger, BA. F.A. Olafson (1998).
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possible Heidegger’s views on history and its nature and, in the second
part, an evaluation of his philosophical approach to history is presented.

In part I, the main aspects of Heidegger’s approach to history are iden-
tified as follows: a) time does not exist as an objective substance; instead
what we have is «temporality» and «temporalization»; b) «Care» signi-
fies Dasein’s personal choice to create and experience an authentic life by
making future projects; ¢) «Death» can reveal for Dasein the potential to
live a unique and authentic life; d) Dasein (human temporal being) is, by
definition, a historical being. In this way, Heidegger absolutely connects
human beings with history and vice-versa.

In part 11, the lack of ethics in Heidegger’s view of history is highlight-
ed as the main philosophical flaw regarding his approach to history, while
the designation of human beings as the sole historical agents is presented
as the main advantage of Heidegger’s view of history.






